Introduction
There is a wealth of literature discussing immigrant civic and political activism, especially in European countries with a long experience as receiving societies, like the Netherlands and Germany (for an overview, see Cyrus and Vogel 2005; ter Wal 2007) . A question frequently investigated in these studies is whether immigrant activism contributes to immigrant integration in the country of settlement or whether it is mainly ethnic community oriented, concerned with immigrant problems only and/or geared towards homeland politics and issues. The scholarly and often the policy debate concentrates on the country of origin vs. country of settlement dilemma.
It is my contention that the dominance of this dilemma reflects a problem of methodological nationalism (Wimmer and Glick Schiller 2002) . A more fruitful approach would be to look at the ways in which immigrant civic or political engagement contributes to new types of social and cultural capital (Meinhof and Triandafyllidou 2006) and to new forms of community building.
In this paper, I argue that immigrant civic activism which may at first glance seem to focus on diasporic ties and ethnic community building, becomes often a lever for the development of transcultural capital and the building of transcultural communities. The bi-focal attachment to the country of origin and the country of settlement gives rise to transcultural narratives that immigrant activists adopt to make sense of themselves and of their civic activism in the country of settlement. The migrant activist presents her/himself as somebody with fluency in two cultural idioms, feeling at home in both the society of origin and that of settlement, and promotes this transcultural quality of hers/his as a form of transcultural capital. These transcultural and seven countries of settlement (Finland, Germany, Ireland, Latvia, Malta, Portugal, Slovenia) .
Although the informants were recruited on the basis of their civic activism, their demographic and socio-economic profile suggests that they belong to an immigrant elite (see table 1 ): all of them came to the country of settlement to study or as internal movers within a colonial regime (Angolans in Portugal). They are perfectly integrated in that they have been established in the country of settlement for over 15 years, have raised families (several are married with natives) and have naturalised.
This type of human and social capital appears a necessary even if not satisfactory condition for developing transcultural capital and aspiring towards building a transcultural community. In the following section I discuss briefly the two main approaches to migrant transnationalism (diaspora nationalism and cosmopolitanism) and introduce my working definitions of transcultural capital and transcultural community. The third section presents the methodology and data used in this study. Section four concentrates on the analysis of the interviews. In the concluding section the relevance of the findings of this study for further research on immigrant activism and transnationalism is discussed.
Transcultural capital and transcultural community: theoretical reflections
There is a growing literature on immigrant transnationalism focusing not only on the bi-focal position of migrants between two countries and cultures but also on new cultural identities that emerge from the synthesis of the two. Although an overview of this literature goes beyond the scope of this paper, I shall discuss here briefly the two main theoretical perspectives for studying migration-related transnational phenomena: diaspora nationalism and cosmopolitanism (for a more comprehensive discussion see Meinhof and Triandafyllidou 2006) .
Robin Cohen (1997: 2) points to the transformation of the concept of diaspora from the original meaning of a victims' predicament (the biblical reference to the Emigrant remittances are an important development factor for the economy of the sending country both in terms of supporting the livelihoods of the immigrants' families left behind but also determining the socio-economic and educational prospects of entire communities (Guarnizo 2003) . Immigrants, at least the first generation, hold onto the idea of returning to the country of origin and hence aim at maintaining and developing their social and economic position there (Goldring 1998) .
Recent research has highlighted the dual nature of diaspora national identity, its status of neither here nor there and its double point of reference: in the country of settlement, usually experienced as actual home and the country of origin, often imagined as a homeland too but also as often experienced as an alien culture and place (Christou 2006) . Such ethnographic accounts that highlight the complexity of dual or multiple identifications among immigrants is an element that I wish to retain from this 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59 (Giddens 1994: 186) and the voluntary involvement of individuals (Lash 1994: 161) . Their communities mobilise cultural resources and goals but do not embrace all aspects of life. They may overlap with other community attachments (Beck 2000: 164) , they need not command the primary loyalty of their members, and they may change in time (Kennedy and Roudometof 2001: 12-13) .
Methodology and data
This study is based on sixteen qualitative interviews 1 with sub- Saharan The interviews analysed were conducted by graduate students who are third country nationals living and studying in the EU. In most cases, interviewer and The absence from our sample of countries like the Netherlands, the UK or Sweden Meinhof and Triandafyllidou, 2006b ). This finding indeed raises the question of whether the specific host country or the specific country of origin play a role in fostering the immigrant's transcultural repertoires. This question will be explored qualitatively in the following section of this paper.
Transcultural Capital and Transcultural Community Repertoires
In analysing the interviews, I have looked for the ways in which the informants make sense of their transnational/transcultural attachments and activities. Adopting a qualitative discourse analysis perspective, I have examined the informants' use of pronouns like 'I', 'we', 'they' and identified those paragraphs where they elaborated, more or less explicitly, on the relationship between the three. My aim has been to explore how they define the in-group, the 'we' and the out-group, the 'they', whether these definitions change or are ambivalent, how they position the 'I' by reference to the 'we' and the 'they' and whether they consciously construct the 'I' as standing in between or belonging to both the ingroup and the outgroup, or belonging to a different transnational or transcultural identity space that stands in-between. This bottom-up approach has led me to the identification of two main transculturalism repertoires: the cultural pivots and the cultural activists. Informant I8 (Sierra Leonean in Slovenia) has been active in this field: I8 here identifies with the association he has set up, this is his 'in-group', while Slovenes but also African artists, musicians and other transcultural associations are part of the 'they', the out-group. He constructs his narrative as a cultural activist, somebody who uses his transcultural and transnational networks to promote cultural exchange and also to make sub-Saharan African culture in general (not the culture of his country or region of origin in particular but that of different sub-Saharan countries) known in Slovenia. He emphasises his transcultural activism that brings to existence a transcultural community between Slovenians and sub-Saharan Africans.
I11 is Nigerian, male in his mid-30s. He has lived in Riga, Latvia for 13 years and he is married to a Latvian and has two children. He initially migrated to Latvia to study. He is the founder of an African cultural association but has also been active during his school years in Nigeria.
Well, you see that [the association] is not basically; is not just about ethnic background really.
Because I mean, look at our activities, let's say, and our visit this weekend, I think we had about 70% of people from, who are not Afrolat members and I mean. I mean it had nothing to We have to prove through our way of living with our education, with our qualification; show, therefore, that we have a culture that is extremely strong capable of making us stand. Today in Portugal crioulo (the dialect of Cape Verde and Guinea Bissau) is spoken much more, (..) you find gypsies speaking a bit of crioulo, you find Portuguese speaking crioulo, you find Angolans speaking crioulo; therefore, we have a culture that is extremely strong which needs to be valued, needs to be imposed so long as with respect and with dignity and, hence, a culture that is, therefore, able to transpose us into a social integration perspective that is very important for our community. show that our culture (..) at this time is becoming exposed and we need to be able to give continuation to that, that consistency of matter because it is we are all to gain with that. The
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Concluding Remarks
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